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THE CATHOLIC APOSTOLATE OF UNITY! 


Henry ST JOHN, O.P. 


‘And I, if I be lifted up from the earth, will draw all things to myself. 
Now this he said, signifying what death he should die.’ John 12: 32, 33. 


TT isee prophetic words, spoken by our Lord shortly 


before his Passion, reveal to us the very heart and centre 

of our Catholic Faith. They were echoed by St Peter in 
his first sermon, on the very day of the founding of the Church, 
the first Pentecost: ‘Therefore let all the House of Israel know 
most certainly that God hath made both Lord and Christ this 
same Jesus whom you crucified.’ And a few days later proclaiming 
the gospel of redemption, through the death and Resurrection 
of Jesus of Nazareth to the Jewish people, probably within the 
precincts of the Temple, he summed up his message in these words: 
‘Neither is there any other name under heaven given amongst 
men whereby we must be saved.’ The very foundation of the 
Apostolic preaching from the first was the tremendous fact that 
Jesus of Nazareth was the eternal Son of God, and that his blood- 
shedding on the Cross of Calvary had set free the whole world 
from the bondage of Satan, and that he had set the seal of truth 
on his redeeming work by his glorious Resurrection. 

That is why the most conspicuous sign in every Catholic church 
is the sign of our redemption—the crucifix, and why the mark of 
every faithful follower of Jesus Christ, be he Catholic or Protes- 
tant, is a vital faith in him as God and Saviour. Yet it is one of the 
greatest tragedies of our anxious and troubled world that there 
are today millions of Christians in it, who are separated from us 
and from each other by what appear to be insuperable differences 
of belief; but about this great central dogma of our Catholic 
Faith, that Jesus is God and Saviour, they are firmly and even 
passionately convinced. And they share with us too the conviction 
that this same Jesus is the sole hope of our distracted world; 
apart from him there can be no peace and security here in this 
life, and no salvation, no happiness in that which is to come. 

From this firm conviction has arisen, during the past forty 


1 A sermon preached during the Unity Octave. 
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years, chiefly amongst those who are proud to call themselves 
Protestants, a profound sense of shame that those who love and 
wish to follow our Lord should be divided from each other; 
and from this sense of shame has grown an ever increasing 
longing to seek for that unity among Christians that Christ 
willed for his Church and prayed that his followers might always 
preserve. That longing has taken shape in a great movement 
amongst Protestants and others, in every part of Christendom, 
known as the Ecumenical Movement, dedicated to the search for 
Christian Unity. Its chief organ is an assembly known as the 
World Council of Churches, and its object is to promote constant 
and unflagging prayer for the unity of Christendom, and to 
organize discussion of the differences between Christians in a 
hew spirit, a spirit of friendliness and desire to understand. Each 
organized Christian body, while remaining true to its own 
convictions and beliefs, seeks to enter into and give sympathetic 
understanding to the beliefs of those who differ from them, and 
-in this way is created an atmosphere in which the truth, as it is in 
Christ, may be seen and understood, and thus the ground too 
may be prepared for the growth of unity, whose seed God alone 
can plant and bring to fruition, by the power of his Holy Spirit. 

The latest assembly of the World Council of Churches was 
held at Evanston in the U.S.A. in 1954. To it came representatives 
of one hundred and sixty-three separate organized religious bodies 
or Churches. These came from forty-eight different countries in 
different parts of the world; they represented for the most part 
the Churches which sprang from the disastrous schisms of the 
Reformation period, though there were among them, too, 
members of the Orthodox Churches and other ancient Churches 
of the East. Let me read you some words from the message that 
this great assembly of World Protestantism sent out from it to 
the Christian World: 

We affirm our faith in Jesus Christ as the hope of the World, and 
desire to share that faith with all men. . . . He came to us, true God and 
true Man, to seek and to save. Though we were the enemies of God, 
Christ died for us. We crucified him, but God raised him from the 
dead. He is risen. He has overcome the powers of sin and death. A 
new life has begun. And in his risen and ascended power he has sent 
forth into the world a new community, bound together by his Spirit, 
sharing his divine life and commissioned to make him known through- 
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out the world. He will come again as judge and king to bring all things 
to their consummation. 

These words must go straight to the heart of every Catholic, 
for they re-echo the tremendous foundation truths of our own 
Faith. Indeed the supreme authority of the Church, in the person 
of the Holy Father himself, tells us that this intense desire for 
unity among non-Catholics, though of course it has its human 
motives, may nevertheless be attributed to the inspiration of the 
Holy Spirit and to the prayers of faithful followers of Christ 
everywhere. The same authority also tells us, in the great encyclical 
Mystici Corporis of Pope Pius XII, that all non-Catholics, though 
separated from the visible structure of the Church, Christ’s 
Mystical Body, may yet be related by good will and desire to 
Christ in his Church, and so may have some share in the life of 
grace of which he is the source. | 

But in spite of the interest taken by the Holy See in the Ecu- 
menical Movement, the Catholic Church is a notable absentee 
from Ecumenical organizations and assemblies, not excluding 
that of the World Council of Churches itself. For this we are 
often criticized by non-Catholics as arrogant and uncharitable. 
But every Catholic will understand that this is not due to pride 
or lack of love. The reason for it is that the fundamental position 
of the World Council of Churches, in its language and in the 
assumptions upon which its work is conducted, is utterly opposed 
to the tundamental position of the Catholic Church. The World 
Council holds that though Christ created his Church in the 
beginning with a visible structural unity, that unity has in the 
course of history been split, by the sin of man, into a hundred 
parts. Those parts are each, it is claimed, in its way members of 
the Church, so that the Church, though united in Christ and his 
redeeming grace, now possesses no visible structural unity; that 
unity lies in the future, in the coming great Church. The Catholic 
Church on the other hand is supremely conscious that, from the 
day of Pentecost, when it came into existence by the power of 
the Holy Spirit, Christ has given to his Church a visible structural 
unity which cannot be broken—it is by God’s providence in- 
destructible, in order that through its unity the life of Christ in 
his Mystical Body may be preserved and manifested to the world 
as a single organic whole. This structural visible unity is secured 
under the power of the Holy Spirit by an authoritative hierarchy, 
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the Bishops, successors of the Apostles, set to rule the Church of 
God all over the world. The unity of this hierarchy is secured by 
the fact that our Lord appointed St Peter and his successors as 
the Heads of his Church on earth, to rule the whole Church with 
supreme authority under him. The Holy See, the Chair of St 
Peter, and his successors, is the centre and keystone upon which 
that structural unity depends. To be in communion with the Holy 
See is to be a Catholic, a member of the true Church; to be 
separated from that centre of unity is to be outside the Church’s 
visible structural unity. 

During the course of history schisms have taken place, brought 
about by human sin and selfishness, and those schisms have 
always been a cutting off of a portion of the Church from the 
unity of the Body. Catholics do not deny that the sin which 
caused the schism and maintained it was often, in part at least, 
on the side of those who remained within the Church, and that 
the sin sometimes reached to the very highest authorities in the 
Church. Nevertheless, the divinely constituted indestructible 
unity has always been maintained by God’s overruling providence 
and always will be. The gates of hell shall never prevail against it. 

It is then our Catholic Faith that the Church of God alone 
speaks in the world with a single united voice and with the 
fullness of Christ’s authority. Christian bodies in separation from 
it are human organizations with only a human authority. We do 
not deny that they do much good and contain much of the truth: 
they possess the inspired Scriptures, the Word of God; but the 
Scriptures have only human interpreters, and their interpretations 
are liable to error and in fact contain much that is erroneous. 
This then is the unique claim of the Catholic Church—that it 
alone possesses Christ’s authority to speak his Word. To enter 
an assembly such as the World Council of Churches would be 
to abrogate this unique claim, for it would be to consent to sit 
as an equal among equals with other Churches in the search for a 
future unity, when it is supremely conscious that it alone now 
and always possesses a God-given unity, and that others can only 
attain that unity by being drawn into its already existing structure 
by the grace of God, by the power of the Holy Ghost. 

Yet the refusal to participate officially in the ecumenical search 
for unity does not mean that the Holy See is indifferent to that 
search. From the beginning it has watched the progress of 
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Ecumenism with interest and increasing sympathy. At first the 
predominant tendency in the movement was to lay the chief 
emphasis upon goodwill and collaboration between separated 
Churches as a means of attaining unity, relegating agreement in 
belief, apart from the central doctrines of the Incarnation and 
the Atonement, to a secondary place. But after a time a different 
tendency began to assert itself and has now reached an almost 
predominant position; the tendency to place primary emphasis 
upon the necessity for agreement in faith as a foundation for true 
unity. The growth of this tendency has greatly increased the 
interest and sympathy of the Holy See, so that seven years ago an 
instruction of the Holy Office was issued to all the Bishops of the 
Catholic Church on the Ecumenical Movement, encouraging 
them to study its methods and promote, with due safeguards, 
a new approach to non-Catholics, with the object of creating a 
friendly atmosphere in which the differences which divide the 
Catholic Church from non-Catholics could be explored to their 
roots in history and theology. In this way the ground could be 
prepared in which the seeds of unity could germinate and fructify 
by God’s grace. Permission is’ given in this Instruction for the 
holding of conferences between Catholics and non-Catholics, 
under the authority of each Bishop in his own diocese, to discuss 
divergence of belief in an ecumenical spirit, and in particular for 
conferences of theologians on either side, to do this at the highest 
level. 

But above all the Holy See is insistent on the paramount 
necessity of prayer. That is why the Octave of prayer for unity is 
kept with considerable solemnity in the great Metropolitan 
Cathedral of Westminster. For some years past it has been kept in 
Rome, where the Holy Father himself has said Mass on each day 
for its intentions; and it is greatly hoped that, encouraged by 
these examples, every cathedral, parish church, religious house 
and convent through the length and breadth of Britain will soon 
be keeping it. For never has the need for Christian unity been 
greater. 

We are surrounded by a growing materialism of life and out- 
look. The standards by which human life is judged are increasingly 
materialistic. On the whole this materialism is not hostile to 
religion; it is part bewildered by the puzzle of human life and 
part indifferent to everything but the problem of day-to-day 
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living. But spiritual realities, belief in God as Creator, and in 
consequence in discharging our obligations to him, who has 
made us for eternal life; the nature of sin and our desperate need 
of redemption—these things are less and less under men’s eyes. 
And all the while an active materialist group, hostile to religion, 
is working quietly and efficiently to exploit men’s bewilderment 
and indifference in the determination to keep their eyes from 
straying beyond the boundaries of this life to those values and 
standards of judgement that have their origin there. Meanwhile 
the Church of God proclaims in clear and insistent tones the 
gospel of redemption by the Cross of Christ, and the way, God’s 
way, in which that redemption is made available to men: the 
way of prayer and penance, of Mass and sacramental grace. But 
so often the common man has little chance of hearing the voice 
of the Church, and if he hears it he disregards it because it is 
drowned by a chorus of discordant voices, the voices of divided 
Christendom, each claiming to speak in the name of Christ, each 
claiming to teach his truth, and each declaring that its way is his 
way, and all saying different things. Is it surprising that the 
common man so often turns away from the task of finding out 
whether Christianity is the true solution to the problem of life, 
and gives it up as a bad job? 

Well, perhaps you will be saying to yourself: I see all this, but 
what can I do—a layman unskilled in the theological differences 
that divide Christians? There are two things that every Catholic 
man and woman can do every day of their lives. One is a labour 
of love; the other a labour of prayer. The labour of love is 
always to remember that all non-Catholic Christians are our 
brethren because, although separated outwardly from Christ, 
they can be united by grace to Christ in his Church. We call 
them separated brethren in the Benediction prayer, though the 
‘emphasis is generally so much on the separated that we forget 
altogether about the brethren. And because they are our brethren 
we must have the greatest respect for their consciences. They 
conscientiously believe they are doing right in serving God within 
the Christian bodies in which they find themselves. And they 
are doing right until God by his grace changes their consciences. 
For this reason too we must learn to respect their loyalty and 
sometimes deep devotion to their respective allegiances. And 
above all there must be no contempt or ridicule for their beliefs 
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and practices, however strange and inadequate they may seem 
to us, because they so often misunderstand the Catholic beliefs 
and practices we ourselves hold dear. Terrible harm has been 
and is done by gibes and derision for the sincere convictions of 
others. If every Catholic man and woman would resolve from 
today never again to deride or ridicule the sincere religious con- 
victions of non-Catholics, the atmosphere of hostility that 
divides us would quickly disappear; and at least one step forward 
would have been taken towards Christian unity. 

And the other labour is a labour of prayer. We all know, in 
theory at least, that of all the forces that shape men’s lives and 
change them prayer is the most powerful; more powerful than 
politics or planning or the force of war. If Christian unity comes 
to save our civilization, it will come because of the power of 
prayer. Our Lady has pointed the way at Lourdes and again it 
would seem at Fatima. Resolve then to pray. Not simply once a 
year during this Octave but every day, at your morning and 
night prayers, add the prayer for Christian unity. Go further and 
resolve at Mass Sunday by Sunday to say in the Mass with the 
priest the prayer which he says just before his Holy Communion 
for the unity of Christians. And perhaps you can do even more 
than that. Resolve to hear Mass once more often than you usually 
do and for this particular intention. If you cannot possibly go to 
Mass in the week, make a visit to the Blessed Sacrament; join 
together with a few friends to do this regularly—others will 
join you, the practice will spread, and in time a great power of 
prayer will rise up from Catholic men and women in England. 
If that were to happen, the reunion of all Christians in the one 
true Church would not seem to be so visionary an affair as it does 
today. Then perhaps more and more of our countrymen would be 
drawn by prayer and grace into the unity of Christ’s Church; 
and because of that unity her single decisive voice would be 
clearly heard proclaiming that there is no other name under 
heaven given to men whereby we must be saved; and men and 
women of good will on every side would be attracted by the 
power of Christ crucified—l, if I be lifted up will draw all men to 
myself (And this he said signifying what death he should die)’. 
We adore thee, O Christ, and we bless thee because by thy Holy 
Cross thou hast redeemed the world. 
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FIVE QUESTIONS TO THE CATHOLIC CHURCHI1 


Hans ASMUSSEN, D.D. 


The second all-German Una Sancta Congress was held at the end 
of June at the Catholic centre of Burg Rothenfels in Germany. There 
Dr Asmussen, a well-known Lutheran theologian, put the following 
questions to the Catholic Church. We are publishing this with a reply 
to those questions as a contribution to understanding between separated 
brethren. 


HE questions I want to put to the Catholic Church can 
be summed up in one: You Catholics, we Evangelicals2 
—who do you think we are? What do you make of us? 
(1) To begin with our baptism. It is no secret that in the 
case of converts, baptism is usually repeated, arousing deep dismay 
on the Evangelical side. In my opinion there is no justification 
for this. There seems to be no doubt that, in Catholic doctrine, 
baptism performed according to the Evangelical ritual is valid. 
But in practice the circumstances of a previous baptism are 
seldom taken into account. 
In Germany, it is true, owing to the revolution now pro- 
ceeding in liturgical matters, it is often difficult to lay hands on 
the baptismal ritual. For instance, one is now to be had in the 
Schleswig-Holstein Church, but five years ago it was not so. 
And in Westfalien I recently heard that a high-placed Catholic 
priest had tried in vain to obtain a copy of the Westfalien ritual: 
likely enough, for the new ones are still not printed and the 
old are unobtainable. 
Thus, my first question is: Does the Catholic Church really 
hold that an Evangelical baptism performed according to the 
ritual does not need to be renewed? If so, may we beg our 
Catholic friends to stir up public opinion within their communion 
in the hope of discouraging any of the clergy who may be dis- 
posed to do a thing they are not required to do. 


1 From the review Una Sancta—‘to hope against all hope as we are taught by our faith’ 
—September 1956. Translated from the German by Ruth Mary Bethell. ; ; 

2 The word Evangelisch in the German Lutheran Church corresponds to ‘Anglican’ in 
England rather than ‘Protestant’ or ‘Evangelical’, and includes manifestations which 
some Anglicans would term Catholic. For Lutherans, ‘Catholic’ applies to the Church 
of Rome only. (Translator’s note.) 
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(2) What is your view of us as Christians? In the Acts of the 
Apostles we read of a woman who said to the apostles, “Now 
you have decided that I have faith in the Lord, come to my 
house.’ I imagine that a Catholic would find no difficulty in 
stating that for a member of the Evangelical communion there 
exists at least the possibility of ‘having faith’—a possibility that 
is often a certainty. But the difficulty is, do we agree that being 
Christian is a distinctive character? So that when people are 
acknowledged as Christians—that is, as belonging to our Lord 
Jesus Christ—it means they have passed through the gateway from 
death into life, implying that a communion exists which is 
stronger than death, whether we are aware of it or not. Do we 
—Catholics and Evangelicals—indeed form such a communion, 
on the basis of our common Christianity? If so—if you, our 
Catholic brothers, believe this—then what is it, intrinsically? 

(3) I must anticipate my third question, for what is at stake is_ 
our claim to be a Church. I have a good deal of sympathy for the 
view of the Catholic Church and of individual Catholics, that 
the Evangelical Church is no Church. We must swallow that 
with the rest, or it might occur to someone to dig up the verdict 
of the old Reformers, that the Catholic Church is no Church. 

But when the question of Church or no Church presents such 
a problem—and indeed it is a problem, and one not easily disposed 
of—what is to be made of our form of Christianity? You admit 
its existence, but has this any factual significance if it does not 
imply acceptance of our form of Church too? From the time I 
first began to concern myself with Catholic matters to this very 
day, I have received and still receive diverging answers to this 
question. Not so long ago, a highly-placed cleric of the Catholic 
Church in Germany spoke as though he took it for granted that 
the decisive question was whether people were members of the 
Church or not; whether they were Christians or not did not 
seem to matter so much. 

To prove that I am not over-stating my case, I refer to a 

document from the South American Bishops’ Conference. 

One of the matters under consideration was the impending 

danger of Protestantism overrunning South America, and 

how it was to be warded off. The distribution of Protestant 

Bibles was deplored, and at the same time consideration was 

given to the problem of parishes with thirty thousand and 
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more parishioners with not even a priest a-piece. 

Can one really speak of a threat to the Catholic Church in 

places where it is wholly absent? Please forgive this rather 

pointed intrusion. 
Does Catholic count for more than Christian? I put the question 
in that form because I know there is the same trend in my own 
Church, where many may well be Evangelical first, Christian 
second; assuming we are and remain Evangelical, we can then 
see whether we are Christian or not. 

I want to draw your attention to this danger, for I believe it is 
acute. Hence my double question: What do you make of us as 
Christians, and what do you make of us as Churchmen? 

I would like to add: Are Christendom and the Church the 

same thing? In the New Testament there are so many passages 

in support of the idea that a Church is the sum of the faithful 
at any given place, that for many years of my life I believed the 

Church consisted in the gathering together of the faithful; 

and it was some time before I observed that this was only one 

line of thought, whereas another sequence of ideas in the New 

Testament shows us that the Church is there before the faithful 

are. 

You, our Catholic brothers, well know how often it is said 

that you claim to be the one true Church. It is an unsatisfactory 

statement. You could believe it only if you were convinced 
there was no question of Christians outside the Roman Church. 

And there exists, I know, a strong movement against this view 

in Catholic circles. But that is not the main point, and I feel 

the time is ripe for clear formulation: the Catholic communion, 
as well as our own, should be busy discussing the question of 
how far Church and Christendom are not identical. I venture 
to suggest that there is a Christendom outside the Catholic 

Church. 

(4) What is your view of our Sacrament? | mean in particular 
the Sacrament of the altar. You may well say, an Evangelical 
clergyman is not authorized, and we Evangelicals cannot deny it. 
Indeed, none of us would refrain from earnestly talking it over 
with a Catholic when occasion offered. I cannot imagine any of 
the Evangelical clergy not being profoundly disturbed by the 
Catholic challenge on this point; I, at least, am. But that is not to 
say it is without issue. May I put my question in another form: 
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What do you Catholics desire, and what does the Catholic 
Church desire, in regard to our sacramental services? Do you want 
as few people as possible to take part, or as many as possible? 
For if it is not a sacrament at all—what are all the poor souls 
doing there? Here, you see, the more emotional replies will run 
counter to the more logical ones. To quote a great living Catholic 
theologian, ‘the Lutheran Sacrament of the altar is not nothing’. 
In view of the four centuries behind us and all they stood for, 
I consider this quiet answer to my question, solemnly given, an 
encouraging one. What we need from you is an elucidation of 
your views, with a statement that will really mean something to 
us. What is the good of merely repeating the formulae of bygone 
days, formulae that by-pass us and fail to touch us at all? It seems 
to me that the Catholic Church is undergoing a revival, seeing 
the steadily increasing numbers for whom this question is an 
actual one. 

(s) My fifth and last question is, what do you make of our 
clerical Orders? We are not a part of your hierarchy, and no 
Evangelical theologian would be so foolish as to resent your 
saying that not being within the hierarchy means we lack some- 
thing, perhaps everything. We are now at the heart of the 
question: is it something, or everything, that we lack? What do 
you think: We must know! For it is of fundamental importance 
for our Una Sancta work, our work in common. Let me explain. 
When an Evangelical bishop is deposed by an atheist State, does 
it concern the Catholic Church as such? Of course the reverse 
question is equally actual: when Cardinal Mindszenty is deposed 
it concerns us all, all Evangelicals together. And woe to us if it 
is not so. Indeed, that “woe to us’ has come true all too often. 
That is why I say: If these fundamental things are true, then there 
must be something that counts, in our Orders, even if theological 
distinctions do not account for it—something that has not hitherto 
been given theological definition. And I beg that it be done! For 
the following reasons: we are pleased—not in a self-satisfied way, 
but with genuine disinterested pleasure—at finding so many 
Protestant hymns in Catholic hymnals. May I enquire how those 
hymns got into your hymnals? Take our Paul Gerhardt: how is it 
that you like him so much? Don’t you know that his hymns are 
Church hymns, owing their weightiness to the Church in which 
they arose and for which they were written? You will reply, as 
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we may well believe, Yes, but you are not a proper Church. Well, 
then, what are we: If the Spirit of God and the power of God was 
manifest, thus, and there, what does it imply? 

In other words, in the New Testament the idea is basic that the 
Holy Spirit himself is at work wherever the name of Jesus is pro- 
claimed with authority. And not for our own sakes, but for the 
sake of that Church unity which is one day to become visible, we 
must require that theological categories that are still lacking today be 
created to express this. We are in the fortunate position of seeing 
how these things are done in the Catholic Church: what popular 
opinion wants today will become a new dogma tomorrow—or so 
they say. Levity apart, there is more truth in this than one might 
suppose. I would merely add, there is no point in our meeting and 
talking like this unless we produce sincere and honest plans for the 
future, plans that do not make too great demands on the other 
side. And, Catholic brothers, I do not think these five questions 
of mine make too great demands on you. 


a d 
FIVE ANSWERS FROM THE CATHOLIC SIDE 


SEBASTIAN BULLOUGH, O.P. 


UR non-Catholic friends often ask us questions, in 
particular about our Catholic attitude to themselves, 
for most of those who are anxious about Christian unity 
inevitably feel that their own position in relation to the Catholic 
Church is a key-issue in the whole matter. In the September 
number of Una Sancta a prominent Lutheran theologian asks 
of his Catholic friends five questions, which to him represent 
the major problems of a Protestant considering the relation of 
‘Catholic and Protestant. The writer is Dr Hans Asmussen of 
Heidelberg, and his five questions are enquiries about the Catholic 
attitude towards Protestants on certain issues. The same questions 
mutatis mutandis might be asked by an Anglican or Free Church- 
man in this country, though every group would present the 
questions in a different context and perhaps add particular ones 
of their own. 
A number of Tue Lire OF THE Sprrit devoted to Christian Unity 
seems a most suitable place for a Catholic’s answer to the questions. 
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The answers must be given in the spiritin which the questions were 

asked: a spirit at once of frankness and clarity, and at the same 

time of gentleness and charity. After all, Christian charity will 
never sacrifice Christian truth, nor will the truth ever override 
charity. ‘There is a time to keep silence, and a time to speak’: 
neither is always right; but when the time has come to ask, surely 
it is also the time to answer. 

To begin with, the enquiries may be summarized as follows: 

(1) What of our (non-Catholic) Baptism? Is it valid? If so, why 
do Catholics ever rebaptize? If not, what is it? 

(2) Have we Protestants an equal right to the title of “Christian’? 
If so, are we not already united on the most important issue? 
If not, what are we? 

(3) Has a Protestant body (in Catholic eyes) the right to be called 
a Church: If so, what of the Catholic claim to be the one, 
true Church? If not, where do non-Catholic Christians (if 
any) belong: 

(4) What of our Communion Service? If it is not a Sacrament (in 
the Catholic sense), is it merely an empty cult, or what is it? 

(5) What of our Orders? If our ministers are not validly ordained, 
what are they doing? 

And the enquirer ends with a plea that Catholic theology occupy 

itself with defining the theological function (if any) of non- 

Catholic worship and ministry. He observes that in Germany 

there are many hymns, Protestant hymns, that are sung by 

Catholics and Protestants alike, and sees in this some recognition 

of Protestant worship. In this country this also happens to a 

limited extent, and more frequently in the matter of the tunes; 

and indeed the matter really constitutes another question, which 
might be summarized as: 

(6) What is the value attached to Protestant worship, seeing that 
Protestant formulae are sometimes used in Catholic worship: 


Probably the most fundamental of all these questions is the 
second, on the question of the title of ‘Christian’. Christians are 
those who believe in Christ: ‘as many as received him, he gave 
them power to be made the sons of God, to them that believe in 
his name’ (John 1, 12). And these sons of God are born ‘not of 
blood, nor of the will of the flesh, nor of the will of man, but of 
God’ (v. 13): it is God’s work that any of us are Christians. But 
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to be a Christian means to believe in the Christ who is, by his 
own revelation; not in a Christ of the believer’s own imagining. 
The Christian believes in Christ as true God and true Man, and 
as Redeemer of the world. The man who does not believe in the 
Divinity of Christ is not a Christian. It is one of the oldest 
heresies to reject belief in the Divinity of Christ: it is the founda- 
tion of Arianism. There was a strong Arian movement within 
the Church of England in the eighteenth century, and one of its 
leaders was the learned Dr Samuel Clarke (of Caius College, 
Cambridge). Voltaire met Dr Clarke in 1726, and subsequently 
in his Lettres sur les Anglais (Letter VII) remarked that he would 
have become Archbishop of Canterbury had not someone told 
the Queen that “Clarke was the most learned and honest man in 
her dominions, but had one defect—he was not a Christian’ 
(D.N.B., X, 446). An Arian is not a Christian, and Voltaire was 
not slow to see this. And the Arian movement in the Church of 
England culminated in the secession of the Unitarians in 1773. 
Unitarians are not Christians, nor are Jehovah’s Witnesses, who 
teach the heresy of “Adoptionism’, a particular variant of Arian- 
ism. The point here is that, to be a Christian, it is necessary to be 
obedient to Christ’s own revelation of himself in the teaching of 
the Church, and that without that obedience the believer runs the 
risk of ceasing to be a Christian at all. On this basis there may 
well be Protestants today who cannot properly be called Chris- 
tians, but no Catholic will deny the title to one who accepts the 
orthodox meaning of the Apostles’ Creed or subscribes to the 
Nicene Creed, so carefully worded against Arianism (‘Deum de 
Deo, Deum verum de Deo vero’, etc.). The Catholic doctrine of 
the Person of Christ is utterly fundamental to true Christian 
belief. 

The reader will notice the emphasis on obedience: it is a 
notion that will appear all through these answers. The Catholic is 
necessarily an obedient Christian, obedient to Christ through his 
revelation in his Church, obedient in his belief, obedient in his 
practice and worship. Our non-Catholic friends who can qualify 
as Christians (and this of course fully includes most orthodox 
Anglicans and Free Churchmen), are indeed children of Christ 
because they ‘believe in his name’, and to this extent they are 
obedient to the teaching of the Church; but in their allegiance 
they are wayward children. They have left the united family. 
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It is well known that for Catholics, non-Catholic Christians in 
one sense are members of the Church, and in another sense they 
are not members: actually they are not, potentially they are 
(St Thomas, III, 8, 3); perfectly they are not, imperfectly they are; 
in fact they are not, in desire they are (Bellarmine); in faith they 
are, in obedience they are not (Suarez), and so forth; but the 
point is that all Christians who are truly such have in some sense 
an obedience to the one, true Catholic Church, even when 
they are not in a position fully to realize this themselves. Again, 
everyone knows of the dictum “Extra Ecclesiam nulla salus’, and 
in consequence, since all Catholics are much concerned about the 
salvation of all mankind, they are correspondingly concerned 
about establishing as far as possible membership of the true 
Church for all mankind. Yet this can only be achieved through 
obedience. | 
Non-Catholic Christians, baptized, and therefore in fact made 
members of the family of the Church, are like children of Christ 
who are wayward and have left the family circle. Are they 
members of the family? In a sense they are: they were born into 
it, they hold to the chief principle of the family life, belief in the 
Divinity of Christ, but they live far away from the family, and 
do not observe its laws and daily routine. It is the Church’s 
continual concern that all should be brought back into the family 
circle and into full obedience. This is far from a refusal to allow 
the title of ‘Christian’, as the enquirer suggested, provided it is 
warranted by belief and baptism; yet no Catholic is going to 
rest content with the spectacle of a sheep that is lost—a real sheep 
indeed, but lost from the fold. We know our Lord’s prayer 
‘that they all may be one’ (John 17, 21), and we know that full 
unity in accordance with his desire will only come when he 
calls them all to obedience. 


This discussion has brought us on to the first question, that 
about baptism. We are all agreed that our Lord taught that 
baptism is necessary for salvation: ‘unless a man be born again of 
water and the Holy Ghost, he cannot enter into the Kingdom of 
God’ (John 3, 5). Catholics believe in the objective efficacy of the 
sacraments: that is, the efficacy of baptism in making the child a 
Christian, a child of God and a member of the Church, while 
cleansing it from original sin, does not depend for its efficacy on 
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the faith of the baptizer, nor does it suppose the existence of 
faith in the infant, who is incapable of it. Luther, who held that 
justification was by faith alone, was compelled to suppose that 
faith was ‘somehow’ infused into the infant, and Zwineli, faced 
with a similar problem, said that infant baptism could not be 
effective of the child’s salvation, but was merely an edifying 
ceremony; and the Baptists, again for the same reason, refuse to 
baptize infants, but reserve baptism for adults who can make a 
profession of faith. For these Protestant groups the point of 
salvation is the act of faith, and the rite of baptism is but a pro- 
fession of faith. From this it is obvious that Protestants, if divided 
upon the nature of baptism, are likely to be divided regarding its 
performance. 

Once more, we must repeat our leitmotiv about obedience. A 
non-Catholic baptism may, of course, be perfectly legitimately 
performed, and with the full backing of orthodox theology; but 
on the other hand there are cases where it is inadequately per- 
formed, or at least with doubtful adequacy, especially when the 
rite is performed with unorthodox theology behind it. In such 
cases, when a person becomes a Catholic, he is rebaptized con- 
ditionally. One cannot allow room for doubt in such a matter. 
If, however, there is no doubt at all about the validity of the rite, 
the person is not rebaptized at all, since the Church recognizes 
a properly performed baptism as valid, even if the notions of the 
baptizer were somewhat confused, because he would evidently 
be performing the act in obedience to the Church, even without 
realizing it. If it is correspondingly certain that the baptism was 
not conducted according to an obedience, even unwitting, to 
the rites of the Catholic Church, then the person is baptized un- 
conditionally. In other words, the acceptance or not of non- 
Catholic baptism depends on the evidence of obedience in the 
baptizer—a thing often so difficult to establish as to make con- 
ditional baptism the usual course, though cases of reception into 
the Catholic Church without any baptism are by no means 
unknown. The above regulations were clearly laid down in an 
instruction in 1878. 

In the case of non-Catholic baptisms which are certainly valid, 
being correctly performed, there is no difficulty. But what of 
baptisms that are certainly invalid? An edifying ceremony, as 
for Zwingli? In fact they would be recognized as some pro- 
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fession of Christianity and probably, in the absence of any other 
opportunity, count as baptism of desire, making the recipient a 
member of the Church, not in fact but in desire. And it is well 
known that St Thomas taught that people having no knowledge 
of baptism may by God’s mercy reach salvation through their 
good life and implicit turning to God (I-II 89, 6, and De Veritate 
14, tI, ad 1). And an invalid non-Catholic baptism may be thus 
interpreted; but at the same time in obedience to our Lord a 
proper baptism must be administered if there is a chance. Hence 
the Church cautiously baptizes conditionally whenever there is 
any doubt at all. 


There is only one Church, the one true Catholic Church of 
Christ. All Christians entitled to the name confess this in the 
Apostles’ Creed. It is impossible to speak of ‘the Churches’ 
(except in the early Christian sense of local centres): there shall be 
‘one flock and one shepherd’. And the one Shepherd claims a 
single obedience. As we said before, some sheep have strayed, 
but they belong to the one flock though they have wandered. 
The enquirer’s third question asked whether a Protestant body 
can by Catholics be considered a Church. No, there can be no 
other Church, and in so far as its members receive valid baptism, 
or at least in desire, and profess the orthodox faith in its essential 
belief in Christ, they are, albeit unwittingly, united to the 
Catholic Church in faith, though not in obedience. 

In fact it may be said that non-Catholic Christians are pro- 
fessing in part the Catholic Faith, and are in possession of part of 
God’s revelation to his Church. The positive elements in Pro- 
testant belief are in fact Catholic: justification by faith, for in- 
stance, is Catholic doctrine—it is in Romans 5, 1—but the 
Lutheran rejection of works (James 2, 20) and the objective 
efficacy of the sacraments is counter to the Catholic Faith. In 
other words, where the Protestants have rejected Catholic ele- 
ments, by protesting against them, they have renounced those 
elements of God's revelation; but where they have preserved 
essential elements, they are partially in possession of Catholic 
revelation. Thus though the Catholic Church is the true Church, 
it does not follow that other groups are false Churches: Catholic 
Christianity is true Christianity, and it does not follow that 
Protestant Christianity is false Christianity. On the contrary, it is 
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true Christianity in so far as it is obedient to true Christianity 
within the Church. In so far as it is not obedient, it is heretical, 
for heresy is ‘the defect of choosing the things in which assent is 
given to Christ: the heretic, instead of accepting what Christ 
gives, chooses what his own convictions lead him to’ (cf. St 
Thomas II-II 11, 1). The Catholic accepts what the Church with 
Christ’s authority teaches him: he is obedient. Recently, in a 
series of talks to some non-Catholic factory-workers, I was 
invited to talk on “Why are Catholics so automatic?’ A good start, 
in these days of automation, for a talk on the obedience of the 
Catholic. And it is the desire of every Catholic to see his non- 
Catholic friends sharing that unity and obedience, and this is the 
treason of his objection (mentioned by our enquirer) to Pro- 
testant Bibles being distributed in Catholic lands: however 
accurate or laudable the text may be, the fact that it is an un- 
authorized text will lead people away from the family circle and 
away from unity and obedience. 


The fourth question concerns the Communion Service. Our 
own position about the Blessed Sacrament of the Altar is plain 
enough. The objective efficacy of the sacrament effects the trans- 
substantiation, and the Body of Christ is truly present. This was 
denied by Luther (Babylonish Captivity) and then by the Church 
of England in Art. XXVIII of the “Articles of Religion’, as well 
as in the rubric at the end of the Communion Service. Art. 
XXVIII says that the doctrine ‘overthroweth the nature of a 
sacrament’ and for the early Reformers the reception or not of 
the Body of Christ depended on the faith of the recipient. 

Now for a Protestant who follows these doctrines of the 
Reformers and interprets the Anglican articles in this way, there 
is no question from either Catholic or Protestant standpoint 
of the Communion Service being a sacrament in the Catholic 
sense: it is a service of commemoration of the Last Supper and a 
sharing in that last intimacy of our Lord with his disciples, and 
is for the Protestant the great means of coming to know and love 
Christ more intimately. i 

When a non-Catholic himself believes in the Eucharist in a 
Catholic sense, the Catholic attitude is bound to be slightly 
different. Here is an act of worship, not merely of its nature com- 
memorative, but conducted according to what is a Catholic rite. 
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Yet the Catholic cannot admit the validity of the consecration, 
since he cannot recognize the ordination of the consecrator as 
such, the succession having been broken in Tudor times. What 
will the attitude of the Catholic be when an Anglican kneels in 
adoration before the reserved sacrament in his church? It is not 
the true Eucharist he is adoring, but one thing is quite plain: he 
is adoring our Blessed Lord, and maybe loving him more deeply 
than many a Catholic kneeling before the certainly valid Sacra- 
ment in a Catholic church. The Anglican sacrament is surely an 
occasion of grace to that soul, even though it is not sacramental 
grace in the Catholic sense. And after all, he is baptized (pre- 
sumably validly) and is acting obediently, though his obedience 
to the full authority of the Church is partial, incomplete and 
unconscious. The Catholic, on the other hand, has not chosen his 
obedience: he accepts it totally from the Church. | 
Thus the Catholic, looking at the non-Catholic Communion 
Service, is either watching an Anglican before the tabernacle, 
loving our Lord and receiving grace though not sacramental 
grace, or is watching the Lutheran symbolizing those last hours 
of our Saviour, learning of his loving-kindness to love him the 
more. Far, therefore, in either case from an empty cult, even 
though in neither case is it the Mass. 


The fifth question is about Orders. The question was put by 
a German Lutheran. Luther denied the Sacrifice of the Mass, and 
there is no question of a sacrificing priesthood: similarly Article — 
XXXI. There is no question of the clergy being ordained, as a 
Catholic priest is, “to offer the sacrifice of the Mass for the living 
and the dead’. There is no question of validity in a Catholic 
sense. The Protestant minister is nevertheless a man of God, who | 
has undertaken in God’s name to lead men to the love and service 
of God in this world, to exercise the sacred office of preaching, 
and to lead his people in prayer. And the Catholic looks upon 
the Lutheran pastor in this way. 

The question of validity of a priesthood in a Catholic sense 
does of course arise in the case of an Anglican who claims a priest- 
hood in this same Catholic sense—a claim, however, which the 
Catholic for historical and juridical reasons cannot accept. But 
the Catholic’s line of thought here is parallel to his line of thought 
about the Eucharist. The priesthood is not valid, nor is the cele- 
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bration, in the Catholic sacramental sense, but who is going to 
deny that our Blessed Lord makes use of Anglican rites as occasions 
of grace for souls in good faith: Many an Anglican has been led 
by these very paths into the perfect unity within the Catholic 
Church. 

Meanwhile, the Lutheran, the Protestant, the Anglican, with 
their several interpretations of the meaning of the Communion 
Service and of the priesthood or ministry, are striving in their 
Own ways to serve God. And in so far as what they are doing is 
obedient to the Catholic Church, it is true Christian worship: 
the heresy lies chiefly in what they do not do, or cannot do 
because of the breach in the past. And once more the Catholic 
has no greater desire than to see them fully obedient to the 
Church. What, in passing, of those outside the unity of the 
Church, who yet have genuine valid orders: the schismatics? 
Their orders are valid and so are their celebrations; but the 
orders were conferred illicitly, and the celebrations are in fact 
disobedient. Once more it is the lack of obedience which divides. 


Lastly is the smaller matter of formulae of worship which 
are shared between Catholics and Protestants. We need not 
consider Protestant formulae, which together with the Bible 
and the sacred buildings were taken over from Catholic life at the 
Reformation. That is plain enough: the Bible and the Catholic 
rites which remain are the strongest part of non-Catholic Christian 
worship. But what of formulae borrowed by Catholics from 
purely Protestant sources, such as some hymns, and a number of 
tunes? When the new edition of the (Catholic) Westminster 
Hymnal was drawn up in 1940, it was decided not to admit any 
hymn that was not of Catholic origin. One exception was made 
for Digby Dolben’s hymn, “Come to me, beloved’, since Dolben 
died on the eve of his intended reception into the Church in 1867. 
Other hymns, e.g. from the Breviary, have a good Catholic 
origin in St Ambrose or Venantius Fortunatus, though they have 
found their most gifted translator in the Anglican divine Dr 
Neale. Others again were written by men who became Catholics 
only after they wrote the hymn: such are ‘Lead kindly light’ of 
Newman, and ‘O God of earth and altar’ of Chesterton. And 
this is as far as the Westminster Hymnal goes. With the music they 
were not so strict. But even if hymns or prayers of purely Pro- 
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testant origin were to find their way into a Catholic hymn-book, 
the text (or tune) would have been examined and found fit for an 
Imprimatur, and thus in fact would become a Catholic hymn. 
The Church from the beginning made use of materials to hand: 
were not pagan temples consecrated in Rome? How much more 
the work of other Christians. And from what we have said before, 
there can be no question of the Catholic despising the worship 
of his non-Catholic friends. As it stands, it is disobedient worship, 
and hence to take part in it would be an act of disobedience to 
the Church and to the Holy See: which is the reason why Catho- 
lics do not participate in other denominational or inter-denomina- 
tional services. But if any item should be absorbed into Catholic 
worship, admitted by proper authority, it becomes obedient, as 
is the process in any conversion to the Catholic Church, be it a 
soul, or a building, or a prayer or only a hymn-tune. 


Let us in conclusion summarize the answers: 

(t) Non-Catholic baptism, performed according to the Catholic 
rite, is accepted as valid; if there is any doubt, conditional 
baptism is given. 

(2) One who is baptized and believes in Christ as true God and 
true Man, and as the Redeemer, is certainly to be considered a 
Christian; one who does not so qualify cannot be so called. 

(3) There is only one Christian Church, and that is the Catholic 
Church; Christians who stand outside that visible unity are 
in a sense members of that Church, in so far as they are 
baptized and to some extent obedient to her teaching. 

(4) The non-Catholic Communion Service, though not the 
Sacrament, is an intimate act of worship of our Lord, and 
according to the dispositions and good faith of the worshipper 
is surely an occasion of grace to the soul, though this is not 
sacramental grace. 

(5) Non-Catholic ministers, though not ordained priests in the 
Catholic sense, are nevertheless acting as ministers of God’s 
word, working to bring their people closer to Christ. 

While therefore the Catholic is ready to see non-Catholic 
faith and practice as genuine Christian faith and practice in so 
far as it is in fact obedient to the Catholic Church, he will yet 
never lose sight of his ideal, which is the only ideal, of seeing all 


Christians united in full obedience; and he will not cease to pray 
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for the realization by God’s own power of this hope, and he will 
continually implore the Blessed Mother (as the Catholics of 
England do every Sunday) to ‘intercede for our separated brethren, 
that with us in the one true fold they may be united to the chief 
Shepherd, the vicar of her Son’. 
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THE CONVERT’S WORK FOR CHRISTIAN UNITY 


MicwHaet RICHARDS 


E ANY of those who come to the Church after some years 
Me the faithful service of God in one of the separated 
Churches express the hope that they will be able, from 
their knowledge and experience, to make a particular contribution 
‘to the re-union of Christendom. Since they know both the Church 
and one or other of the separated bodies more or less closely re- 
lated to it, from the inside, they hope that they will be able to help 
forward the day of reconciliation between the two. How far are 
such hopes justified? Many of us know people who have had 
expectations such as these and who have been disappointed; and 
there are indeed some converts, well-known in the Church, who 
do not appear to have been able to work for the return of their 
former brethren in the way others, perhaps, imagined they would 
be able to do. Does being a convert necessarily imply usefulness 
in this field? And can the Church be expected to encourage such 
converts to work in any particular way, so that their previous 
experience may not be lost? 

The answer to these questions lies partly in the nature of con- 
version itself, which involves an acknowledgment that the Catho- 
lic Church is the Body of Christ, representing him and speaking 
for him in a way no separated Church can do. This recognition 
implies a change in one’s attitude to the problem of Christian 
unity, for it means that one has turned away from trying to build 
a united Church to accepting one that has always existed. Unity 
in Christ has always been available, but for one reason or another 
it has not been discovered or has been refused. 

An examination of some of the attitudes a man may have 
taken up on his way to the Church will further reveal the sort of 
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change that has taken place. The movement towards a fuller 
knowledge of Christ will have manifested itself in the profession 
of gradually changing doctrines about his Church and his relation- 
ship to it. And once a ‘high’ or ‘catholic’ doctrine of the Church 
has been accepted, a man may do, roughly speaking, one of three 
things. He may translate his beliefs into practice within the 
organization of the Church in which he has been brought up, 
even if other members of that Church do not agree with him, 
hoping thereby to influence as many as he can; or else he may claim 
that the convictions to which study of the Bible and of Church 
history lead him are in fact the true doctrines of the body to which 
he belongs, going so far as implicitly to ‘unchurch’ all who do not 
agree with him or his party; or else he may choose to work for 
the reconciliation of all Christians by a common pooling of 
resources or by the widespread acceptance of traditional belief. _ 

Now in none of these cases, among English Christians, even 
among the ‘highest’ of ‘Anglo-Papalists’, will belief in Christ 
have involved the real acknowledgment of an authority outside 
the individual conscience which effectually represents him in the 
contemporary world. This may seem a bold, even, to some Anglo- 
Catholics, an offensive thing to say. But—to take extreme cases 
—to believe in the Pope’s authority without being in communion 
with him; to believe in the authority of the English Catholic 
hierarchy and to say Mass while being in fact ‘suspended’ by the 
very bishops for whom one prays; to admire the English Martyrs 
but not to follow their example; or even simply to believe in 
One Church without being able to point to it; all of these things _ 
reveal not ‘bad faith’ (would to God that accusation were never 
made) but incomplete faith. They reveal a certain nearness to 
conversion to the Church, but something is lacking. The place 
has not yet been found where inner conviction will meet outward 
reality. Inner convictions are put into practice, certainly, in work 
as an Anglo-Catholic, in work for re-union, or in work, quite 
simply, to bring others to Christ; but the stage has not yet been 
reached in the individual’s spiritual life at which, meeting Christ 
Incarnate in his Church, the spiritual vision is found to have its 
counterpart in flesh and blood, when what we have known must 
be true is found to exist in reality, and when we have finally dis-_ 
covered a Church in which faith can be manifested in obedience. 

Coming to the Church, therefore, involves something quite 
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different from simply coming to a place where one’s work will 
be more effective, where previous experience can best be pressed 
into service; anyone who remains where he is simply because that 
is where he can be most useful has not yet understood the Church 
and its claims, and, similarly, anyone who joins the Church be- 
cause it will make the best use of his talents has not really under- 
stood what he should be doing. So many have said, and still say, 
‘It is my duty to stay here, to work for Christian unity, or to 
support my Church at a time of difficulty, or to have easier access 
to other men’, and indeed, if that is their conviction, then it is 
their duty; but let them not imagine that they have yet discovered 
faith in the Church. 

When a man does find that faith, whatever his previous experi- 
ence, he does not think of being useful to the Church in any par- 
ticular way. His first concern is to set about acquiring a know- 
ledge of the full Catholic life; and his future work may not be 
related to the contacts between the Church and separated Chris- 
tians at all. For many, in fact, previous relations with other 
churches will represent stages in their personal development 
which are best left behind in order that further progress may be 
made; and all converts may be well advised not to preoccupy 
themselves too much—and not at all, at first—with the ways of 
belief of other Churches. It is a hindrance in one’s Christian life 
to think too much of the process of one’s conversion or of the 
differences between one’s present beliefs and those of others; it 
represents an itch to ‘tinker with the works’ which may well delay 
the acquisition of a better knowledge of the content of the faith 
or interfere with the simple, single-minded service of our Lord 
which is the basis of whatever particular work we find to do. 
However strong his conviction that he is obeying Christ in be- 
coming a Catholic, and can be a perfect disciple in no other way, 
many a convert allows himself to hanker after one manner or 
other of doing things with which he used to be familiar, breeding 
within himself a dissatisfaction with the human ways of the 
Church and holding up the progress he should be making in 
becoming familiar with the particular situation of the Church in 
his time, with the material at its disposal and the problems which 
face it. Whatever the value of his previous experience, it is of first 
importance that the convert should not think of himself as an 
ex-Anglican or an ex-Methodist (or an ex-anything else, Com- 
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munist included) but as a Catholic, with the ordinary Catholic’s 
duties to God and his neighbours. S| 
One particular facet of this problem appears in England, where 
a convert may have been held up for years by his desire to be 
loyal to the Christianity of his own country, which he identifies 
with Anglicanism. When he becomes a Catholic, in spite perhaps 
of certain fears about the foreign nature of Catholicism, he may be 
filled with ideas of bringing all that in Church of England practice 
is true to Catholic tradition into effective use within the Church; 
and then, later, impressed with the historic English Catholic 
tradition, the existence of which had previously been unsuspected, 
he may turn against the ways of the Church of his former loyalty. 
But neither of these attitudes is to be recommended, for the first 
breeds discontent, and the second a false patriotism. We shall not 
convert England by using Anglican hymns, or by sticking solely - 
to those which the Catholic past provides; it will only be done by 
writing new ones (and building new churches, and finding new 
ways of Christian love and service), which people of our own time 
will want as their own. 
So much having been said, the fact remains that the convert has 
got particular responsibilities, and that these lie for a large part 
in the field of Christian unity. He will have, and should keep, 
many friends outside the Church; his very separation from them 
provides a spur to work for unity, and he and they are channels 
by which better information may spread, in both directions, 
about the problems that are involved. Very often he will want to 
explain himself to the members of the Church from which he has 
come; but since his joining the Church probably represents the 
solution of a theological problem which was to some extent a 
personal one most of his former brethren will listen, if they listen 
at all, with incomprehension. He must beware of thinking that 
many others will follow by the same road as he. He must beware, 
too, of making his thinking and speaking about the Church one 
long justification of his conversion. But he should certainly be 
able to present Catholicism in a way which he knows will have - 
some meaning for those whom he has left behind; that will 
involve the effort of not losing touch with their problems and 
trying all the time to discern where the blind spot lies which 
prevents them from seeing that the Church itself is the answer to 
all their questioning about Christian unity. There is a certain false 
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spirituality to be found in ecumenical circles which talks about 
bearing the pain of separation’ and looks upon joining the Church 
as an easy way out; the convert is particularly well qualified to 
provide the corrective, and can point out that since the Unity of 
the Church has already been won by Christ’s Passion, the true 
participation in his suffering comes when we uproot ourselves to 
accept his gift, the gift of his Body; to remain in a state of separa- 
tion is, instead, to inflict pain on him and to avoid accepting it 
ourselves. 

The convert can do a service, also, to his fellow-Catholics by 
continually reminding them, out of his own experience, that 
Christians separated from the Church have, nevertheless, a living 
faith in Christ, and that we should speak to that faith, seeking to 
build it up, and not thinking continually in terms of the illogicality 
or the inadequacy of what we conceive to be their belief: Loyalty 
to Christ in the Church is better expressed in the attempt to dis- 
cern and to welcome évery vestige of Christian faith, wherever 
it may be found, than in belittling its value in order to confute it 
more easily or to bolster up our own position. 

There may seem little that is positive here, and it may even 
appear discouraging to anyone approaching the Church or just 
inside it. But I believe it is the sort of thing which needs to be said 
to those who are trying to discover an approach to work for 
Christian unity and who are trying to fit the Catholic Church in 
somewhere. Such people may even think that they have seen the 
point about Catholicism, but that it is their duty to work where 
they are for the time being. A Catholic can only say to such 
people that they have not yet in reality understood the Church, 
which will resist all their efforts at comprehension as long as they 
regard it as one among many Churches needing re-union. As soon 
as full faith comes, they will kneel before the Church as so many 
of them kneel before the Blessed Sacrament, and ask our Lord to 
take them in. 

For in work for Christian unity, as in everything else, Christ's 
great principle applies. ‘The man who tries to save his life shall 
lose it; it is the man who loses his life for my sake that will secure 
it’ (Matt. 16, 25). The convert must leave all behind; and in the 
measure to which he does, his previous experience will be avail- 
able to our Lord to use as he wills. It is because we cling to our 
human traditions that Christian unity seems so far away, and all 
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of us, Catholics included, must let past history, which represents 
our old selves, die if English Christians, and those millions of 
Englishmen who have no faith, are to find reconciliation in Christ. 
The convert’s principal contribution to Christian unity 1s made 
by being converted; his further conversion, revealing the nature 
of the Church to those who still seek unity, will be the best thing 
he can offer to the ecumenical cause. 


& & 


BOSSUET’S LETTER ON THE UNITY OF THE 
CHURCH 


HucH FARMER, O.S.B. 
Introductory Note 


ACQUES-BENIGNE BOSSUET, bishop of Meaux (1681- 
Jive and the most outstanding French ecclesiastic of his time, is 

probably best known as an orator and controversialist. But he was 
also the author of several important spiritual treatises and an experienced 
director of souls. This letter, here translated into English for the first time, 
is an early work, written at the age of thirty-two during Pentecost week 
of 1659. It is the last of a series of four letters written to ‘Une demoiselle 
de Metz’ who has since been identified as Alix Clerginet, foundress of a 
religious house there of the Propagation of the Faith, whose purpose was 
the conversion of Jews and Protestants. Bossuet, then archdeacon o 
Metz (to which office he had been appointed at the age of twenty-seven), 
was the director and co-founder of this house. The letter is remarkable 
for its elevation of thought, its close dependence on Holy Scripture, 
and its deep sense of the Mystery of the Church, without any trace of the 
author's later. Gallicanism. The autograph has unfortunately not 
survived. This translation has been made from the text printed in La 
Correspondance de Bossuet (ed. Urbain et Levesque, Paris 1909, 
in the series Les Grands Ecrivains de la France): a few notes have 
been added and the main divisions indicated, but the numbering of the 
paragraphs is that of the printed text. 
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THE LEDFER. 
[ons morning I found I had both the time and an eager 


inclination to satisfy you about the questions you asked 

me. So I thought about them in God’s sight, and here is 
what he gave me. He knows why he did so, as he also knows what 
fruit he will take from it to sustain you; may his will be done. 


I. The exemplar of the unity of the Church is the unity of the 
three divine Persons; Jesus said: that they all may be one like us. 
Now these three are one in essence and consequently one among 
themselves. 

II. All the faithful are one in Jesus Christ, and by Jesus Christ 
are one among themselves. This unity is the glory of God through 
Jesus Christ and the effect of his Sacrifice. 

III. Jesus Christ is one with the Church, carrying her sins with 
her: the Church is one with Jesus Christ, carrying his cross with 
him. 

IV. The Church, says the Holy Spirit in the Acts of the 
Apostles, has but one heart and one soul,” and this unity of heart of 
all Christians is a great mystery. In it charity makes no distinc- 
tions: in internal intention it embraces all men equally because 
it sees them only as members of Christ, even though its external 
application differs according to the needs of each. 

V. Jesus Christ will be all in all in Heaven, but will be seen 
most where there is most glory: here below too Jesus Christ 
is-all in all, but is seen most where there is most weakness. This 
is the mystery of the Cross; Amen to God who revealed it to us. 

VI. We should fix our eyes on Jesus Christ in all our weak- 
nesses because he has experienced them all, and even in all 
sins, both our own and our neighbours’, because he has borne 
them all.? 

VII. The Trinity in Unity is seen in the unity of the Church: 
the Father as the principle to which we are united, the Son as 
the centre in which we are united, the Holy Spirit as the link 
by which we are united; and all these are one. Amen to God, so 


be it. 
ue * * 


1 John 17, It. 
2 Acts 4, 32. 
3 Cf. Isaias 53, 4 and 11. 
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VIII. All creatures are united in the unity of the Church; every 
creature, both visible and invisible, is related to her. The angels 
are ministers of her salvation, and the Church fills up the places 
left empty in their ranks by the defection of Satan and his com- 
panions. But in this new recruitment it is not so much we who 
are incorporated with the angels as they who come to our unity 
because of Jesus, our common Head, who is even more our Head 
than theirs. 

IX. Even rebellious and wayward creatures like Satan and 
his angels are pressed into service for the utility and sanctification 
of the Church, for God makes use of their own defection and 
malice in spite of them, and he wills that everything should 
contribute to unity, even schism, division and revolt. Let us praise 
God for the efficacy of his power, but fear his judgments in our 
hearts. 

X. Inanimate creatures speak to the Church of God’s wonders. 
As they cannot praise him themselves, they praise him in the 
Church. She is the universal temple where God is offered the 
sacrifice of due homage from all creatures, for she delivers them 
all from their unhappy subjection to sin by making use of them 
in the service of God. 

XI. But men are even closer to the Church, for they are all 
either already incorporated with her or else are at least called 
to that feast where everything is made one.* 

XII. Even unbelievers belong to the Church; she sees in them 
that abyss of ignorance and aversion from God’s ways whence 
she was delivered by his grace. They exercise her hope as she 
awaits the promises which will bring them back to the blessed 
unity of Christ, and they enlarge her heart as she desires to call 
them all to herself. 

XIII. Heretics too belong to the Church’s unity in a certain 
way: when they leave her, and even while they cut themselves 
off, they take with them the seal of her unity which is Baptism, 
the visible proof of their desertion.® So they tear her very vitals, 
and thus they redouble her motherly love for her children who 
persevere. They separate themselves from her and thus provide 
an object-lesson of God’s just judgments for those who remain. 


4 Cf. Luke 14, 16-24. 


5 Cf. St Augustine, Tractatus 6 in Joannem, No. 15 (P.L. 35, 1432), and Contra Litteras 
Petiliani, lib. I, c. cvii (P.L. 43, 345-6). 
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XIV. By despising and profaning the Church’s priesthood 
hey urge true priests to purify God’s altar with a holy competi- 
ion.® They also cause the Church’s faith and the authority of her 
nagisterium to blaze forth, and this strengthens the faith of both 
weak and strong. Their ‘clearsightedness’ which blinds them, 
hews strong and weak members of the Church that we can see 
learly only in the Church’s unity, for the light of true doctrine 
hines forth from the centre of this unity. Amen to God. 

kkk 


XV. The elect and the reprobate are both in the body of the 
Shurch: the elect as the higher and spiritual part, the reprobate 
s the lower and sensual part, like the flesh which lusts against 
he spirit? or the animal man who does not hearken to God’s 
vays but fights against them.® As an individual’s strength is 
efined by this fight against weakness, so is the spiritual part of 
he universal man (which is the Church) purified by the torments 
nflicted on her by the reprobate. In them the Church suffers 
mbelievable pain, greater than the pangs of childbirth, because 
he feels them in the unity of her body and is in anguish to bring 
hem to the unity of her spirit. Their obstinate resistance is 
yarder for her to bear than any persecution. 

XVI. In the just who are her heavenly part she sighs incessantly 
or the sinners who are the earthly and animal part; the con- 
version of sinners is the result of these perpetual interior sighs. 
30d does not allow himself to be turned aside except by the 
ighing of this Dove,® I mean by the prayers mingled with 
ighs which the Church offers for sinners in the just, and God 
.ears the Church because he listens to the voice of his Son in her. 
iverything done by the Church is done by Jesus Christ; every- 
hing done by Jesus Christ in the faithful is done through his 
oly Church. Amen to God; this is true. You have caught a 
impse of this truth, that she is one and apostolic. 

XVII. In these same just members the Church sighs for all 
uffering souls, or rather she suffers in all suffering and tormented 
ouls for all suffering and tormented souls. Their sufferings and 
Riess bring grace, support and consolation for one another. 
XVIII. Jesus Christ is in his Church and does everything by 
Cf. Leviticus 4. 

Gal. 5, 17. 


mf 1. Cor, 2, Id. 
Cf. St Augustine, Tractatus 6 in Joannem, No. 17 (P.L. 35, 1433). 
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her; the Church is in Jesus Christ and does everything with him. 


This is true and so very true: he who has seen it has given witness 
to it;10 glory be to the faithful witness who is Jesus Christ Son 
of the Father! 

Kipiptta Kea 

XIX. This then is the composition of the Church: it is a 
mixture of strong and weak members, good and evil ones, those 
who sin by hypocrisy and those who sin by scandal; the unity of 
the Church includes all and gains from all. In a few the faithful 
see everything which should be imitated; in the others they see 
what they themselves should courageously excel, vigorously 
reprove, patiently endure, charitably assist, listen to with con- 
descension and consider with awe. Both those who remain and 
those who lapse serve the Church; the faithful see in the lapsed 
the parallel to their own tepidity, and in the fervent their own 
true convictions. Thus everything astonishes them, everything 
edifies them, everything both amazes and encourages them—the: 
impulses of grace as well as the strokes of justice and severity. Let: 
us adore God for his unsearchable ways.1! Everything works 
together for the salvation of those who love him, !2 even tepidity,, 
failures and lack of generosity in loving. Let him who can under— 
stand, understand; let him who has ear to hear,13 listen: God! 
opens the ears of whomsoever he pleases, but we must be faithfull 
to him: woe to those who are not! 

XX. The Church, thus composed of such a dreadful medley, 
is sorted out little by little and gets rid of the tares. A day is 
appointed when she will contain good grain only;!4 all the 
rest shall be burnt by fire. One element of this separation takes 
place visibly in this world through schisms and heresies, the other 
element takes place in the heart of each individual, and it will be 
confirmed on the day of his death when each will go to his 
appointed place. The great, universal, public separation will be 
made at the end of the world by the sentence of the Judge. The 
whole Church longs for this separation: after it she will contain 
only living members of Jesus Christ as the others will have beers 
cut off by that terrible Discedite, which our Lord Jesus Christ, ta 
10 John 19, 35. 

Te CGheRoanig 1933. 
12 Cf. Rom. 8, 28. 


13. Matt 13, 9. 
14 Cf. Matt. 13, 24-30. 
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complete his work as he has begun it—by the Church—will 
pronounce in her, with her and through her. The Apostles will 
be in session with all the elect of God, and will condemn to 
eternal fire all the rebel angels15 and all those who have taken their 
part and imitated their pride. Then the Church will go to the 
place where she will reign; only her spiritual members will be 
with her, distinguished and separated for ever from all that is 
sinful. Then she will be a truly holy city, a triumphant city, the 
kingdom of Jesus Christ, and she will reign with him for ever. 
a 

XXI. While she awaits this day, she sighs here below like an 
exile. She is seated, in the words of the psalmist, by the rivers of 
Babylon and weeps and sighs when she remembers Sion. !6 Firmly 
established on the waves and stable amidst change, she is not 
carried away by the rivers. Instead she sighs on their banks, 
realizing that everything passes away, and she longs for Sion 
where everything is permanent. She weeps because she finds 
herself amidst what is transient or does not exist, but in her heart 
she remembers what subsists and what truly exists: such is her 
lamentation in exile. 

XXII. Nevertheless she also sings for her consolation the same 
canticle of the heavenly Jerusalem: Alleluia, God be praised, 
Amen, so be it, as it is written in the Apocalypse.17 “God be praised 
for his great glory; so be it in the creature by its irrevocable 
assent to the will of God’: this is the Church’s song. One part of 
the Church, already living with God, sings it in all its fullness; 
the other part, impatient and eager in its holy desire, faithfully 
echoes it. 

Alleluia for the Church, God be praised for the Church! 
God be praised for his punishments as well as for his gifts! Amen, 
so be it, through the Church, who says incessantly, as you know, 
sister: He has done all things well. 

XXIII. The Church is persecuted; God be praised, so be it. 
The Church is at peace; God be praised, so be it. Let us say this 
for the whole body of the Church; let us say it for all souls who 
suffer persecution or similar vicissitudes. 

XXIV. When the Church is persecuted, she is fortified within 


15 Cf. Matt. 19, 28 and 1 Cor. 6, 2-3. 
16 Psalm 136, I. 
17 Apoc. 19, 1-4. 
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by the blows which strike her from without. When the Church — 
is at peace, she can be disciplined even more intimately by God's 
hand. 

XXV. The Church seems submerged in the flood of bad 
morals; sometimes she seems to be given up as a prey to those 
errors which threaten to drown her. Nevertheless her holiness 
remains complete; her faith shines out so brilliantly that even her 
enemies realize by the power of God that they cannot crush her; 
and the Church knows well by this very fact that it is God alone 
who sustains her. 

XXVI. Alleluia for the Church, Amen to God for the Church, 
and Amen for all those souls whom God enables to share this 
guidance. Jesus Christ is strong and faithful, and we must hope in 
him even to the very gates of Hell. Our whole heart and soul, 
our inmost feelings, even the very marrow of our bones cry after _ 
him: Come, Lord Jesus, come!18 

XXVII. I cry now, and I would cry for ever, but I must 
cease: How goodly are thy tents O Jacob, and thy tabernacles O Israel! 
Let my soul die the death of the righteous!19 The Church herself is 
in these tents, always at war, always on the march, always ready 
to depart or remain at the slightest sign from her head, in accord- 
ance with the needs of the spiritual warfare. 

k kk 

XXVIII. You ask me: “What is the Church?’ The Church is 
Jesus Christ poured forth and communicated; it is Jesus Christ 
whole and entire, it is Jesus Christ the perfect man, Jesus Christ 
in all his fullness. 

XXIX. “How is the Church his body and his bride at the same 
time?’ The Holy Spirit shews us the simple unity of truth in 
different expressions and images: let us adore this divine dispensa- 
tion. 

XXX. The mind of the creature can only represent by several 
concepts together the boundless unity whence it came: thus in the 
sacred images given us by the Holy Spirit we should notice 
the particular nuance brought by each, so that we may put them 
all together and thus may contemplate this revealed truth in all 
its fullness. Later we should go beyond all images, realizing that 
there is a deeper reality in the truth which is not shewn us by the 


18 Apoc. 22, 20. 
19 Num. 24, 5 and 23, ro. 
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images individually or collectively. At this point we should lose 
ourselves in the depths of God’s Mystery, where we can see 
nothing more than that we do not see things as they are. Such 
is our knowledge as long as we are guided by faith. In this 
general rule include the particular truths which we meditate on 
before God. Lord, grant that we may enter in, as you have given 
us the key. 

XXXI. The Church is the Bride, the Church is the Body. 
These sentences each mean something distinct, but they also 
fundamentally mean the same thing, namely the unity of the 
Church with Jesus Christ, but proposed in different ways and 
from different points of view. The door is ajar; let us go in and 
see, ce us adore with faith and joyfully proclaim God’s holy 
truth. 

XXXII. A man chooses a wife for himself, but he is formed 
of his own members: Jesus chose the Church as an individual man, 
ut as perfect man he was formed and still is being formed in 
md with the Church.20 The Church as Bride belongs to Jesus 
Christ by his own free choice; the Church as Body belongs to 
fesus Christ by a most intimate action of the Holy Spirit. The 
nystery of Election by the pledge of promises is seen in the name 
of Bride; the mystery of Unity accomplished by the infusion of 
he Holy Spirit is seen in the name of Body. This name makes us 
ealize how much the Church is Christ’s; the name of Bride 
nables us to see that she was something separate from him, and 
hat he has sought her by his own choice. Hence the name of 
3ride enables us to see their unity of will and of love, and the 
tame of Body leads us to understand that their unity is natural; 
hus the unity of the Body is seen as something closer, and the 
mion with the Bride as something more tender and sensitive. 
‘undamentally it is all the same thing: Jesus Christ loved the 
Shurch and made her his Bride, Jesus Christ has fulfilled his 
narriage with the Church and has made her his Body. This is the 
ruth: Tivo in one flesh, bone of my bones and flesh of my flesh2! as 
vas said of Adam and Eve. And, says the Apostle, it is a great 
acrament in Jesus Christ and his Church.22 Thus the unity of body is 
he supreme confirmation of the name of Bride. Praise be to God 


o Cf. Gal. 4, 19 and Eph. 2, 21. 
I Gen. 2, 23. 
2 Eph. 5, 32. 
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for linking together these ever-adorable truths! | 

XXXII. God’s wisdom decreed that the Church should some-: 
times be seen by us as distinct from Jesus Christ, giving him dutiful 
homgae; sometimes as being only one thing with Jesus Christ, 
living by his spirit and grace. 

XXXIV. The name of Bride distinguishes to unite, the name: 
of Body unites without confusion and also reveals the diversity of 
ministry.23 The Church is unity in plurality, an image of the 
Trinity. 

XXXV. Moreover I see in the name of Bride a proof of the 
Church’s dignity. The Church as Body is subordinate to her 
Head, but the Church as Bride shares in his majesty, exercises his 
authority, honours his spiritual fertility. Hence the title of Bride 
was necessary to indicate that the Church is Jesus Christ’s faithful 
consort, the distributor of his graces, the guide of his family, 
the ever-fruitful mother and ever-charitable nurse of all his 
children. 

XXXVI. “But how is she the mother of the faithful if she is 
only the union of all the faithful?’ We have already answered 
this question: all is done by the Church, that is to say, all is 
done by her unity. The Church in her unity and by her spirit 
of universal catholic unity is the mother of all individuals who 
make up the body of the Church. She begets them for Jesus Christ, 
not like any other mother who brings them forth from her womb, 
but by bringing them in from outside to be received in her womb. 
Thus she incorporates them with herself, and with her to the Holy 
Spirit who gives her life, and by the Holy Spirit to the Son who 
has breathed him into us, and by the Son to the Father who has 
sent him, so that our fellowship may be in God and with God, 
Father, Son and Holy Spirit,24 who lives and reigns in perfect 
and indivisible unity for ever and ever. Amen. 

k * 

You can understand from all this how the bishops and the 
Pope are each in their measure the spiritually prolific husbands 
of the Church. 

XXXVII. The Church, as we have said, is fruitful by her unity, 
The mystery of the Church’s unity is to be found in the bishops 
as heads of all the faithful; consequently the order of bishops 


23 Cf. 1 Cor. 12, 4-5. 
24 1 John f, 3. 
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ncludes within itself the spirit of the Church’s fecundity in all 
ts fullness. The episcopate is one just as the whole Church is one, 
he bishops collectively have only one flock, of which each bishop 
‘ules a part, which is inseparable from the whole, in such a way 
chat each truly belongs to all; God has distributed the bishops 
only to facilitate their supervision. But he has also given a 
shepherd to the whole flock, that is, St Peter the Apostle and in 
him his successors, in order to consummate this whole in unity. 
XXXVI. So our Lord Jesus Christ, as he willed to form the 
mystery of unity, chose the Apostles from the whole body of his 
disciples. And as he willed to consummate this mystery of unity, 
he chose St Peter the Apostle alone to be in charge, not only of the 
whole flock but also of all the shepherds, so that the Church, 
which is one in its invisible condition under its invisible Head, 
should also be one in its visible condition of government and 
action under its visible head, who is St Peter and those who 
succeed him in the course of history. So the mystery of the uni- 
versal unity of the Church is in the Church of Rome and the See 
of St Peter. As we should judge fecundity by unity, it is evident 
that the Pope is the common Holy Father of all the Church’s 
children with a special prerogative of honour and charity. It was 
to complete the mystery of this unity that St Peter founded the 
Church of Rome by his preaching and his martyrdom, as all 
antiquity recognized. He first founded the church of Jerusalem 
for the Jews, to whom the kingdom of God had to be preached 
first, to honour the faith of their fathers to whom God had made 
e promises. Once this was established, the same St Peter left 
erusalem for Rome, to honour God’s predestined preference for 
e Gentiles over the Jews in the grace of his Gospel. He then 
established Rome, the head of the Gentile world, as the head also 
of the Christian Church which was to be principally composed of 
cattered Gentiles; so that this same city, whose rule had united 
o many different peoples and monarchies, should also be the seat 
of spiritual rule which would unite all peoples from the rising 
of the sun to its setting, under the obedience of Jesus Christ. To 
this city, mistress of the world, was the true Gospel brought by 
t Peter, that she might become the servant of Jesus Christ, and 
y her faithful service mother of all his children. For with the 
rue Gospel St Peter brought to this Church the prerogatives of 
is own apostleship, that, is, the preaching of the faith and the 
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authority of discipline. 

XXXIX. When St Peter made his strong confession of faith, 
he heard these words from Jesus Christ: Thou art Peter, and upom 
this rock I will build my Church.25 And when St Peter declared his 
love for his Master, he received from him the command: Feed my 
sheep, feed my lambs;26 feed the mothers, feed the little ones, feed 
the strong, feed the weak, feed the whole flock.27 Feed: that is 
to say, guide. Do thou then, who art Peter, proclaim the faith 
and lay the foundations; feed the flock, thou who lovest me, and 
also maintain its discipline. 

XL. For ever, then, and as long as the Church will be the 
Church, both the purity of the faith and the order of discipline 
will live in the see of St Peter, but with this difference, that the 
faith will always be unblemished but discipline will often falter. 
By the good pleasure of Jesus Christ who established his Church 
as a holy edifice some repairs will always be needed in the 
fabric of the building, but the foundation is so firm that it cani 
never be shaken. By his grace men can help to keep it in good 
repair, but they will never be able to rebuild it anew; for this 
Jesus Christ would have to come into the world once again. 
Hence you can see the effrontery of the recent heretics who were 
not ashamed to say in their confession of faith that God had sent 
Luther and Calvin to reconstruct the Church. But this is the 
concern of Jesus Christ only: he alone could erect this building, 
and could only do so by coming into the world. But as he decided 
to come only once, he established this Church so firmly that it 
will never need to be rebuilt; all it will need is to be kept in 
repair. 

XLI. From all this you will realize what the Pope and the 
bishops are to the Church of God. I have only this to add (and 
it seems to me a consequence of what I have already said): the 
grace of the Apostolic See, although it exists for all the faithful, 
exists specially for the bishops. And this is so much in accordance 
with the Church’s discipline that I cannot doubt it is right. 

I had other things to tell you also, but perhaps God will allow 
me to explain them better to you by word of mouth. 


25 Matt. 16, 16. 
26 John 21, 15-17. 
27 Cf. St Ambrose. Eusebius Emissenus, cited in Billot, De Ecclesia Christi, vol. I, Pp. 533- 
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THE WEEK OF UNIVERSAL PRAYER FOR 
CHRISTIAN UNITY! 


HE week of prayer for the reunion of Christians reminds 
us that all baptized people, at present divided from each 


other, are called to be one. 

Throughout the world, from Protestant as well as Catholic, 
from Orthodox as well as Anglican, will rise the prayer of all who 
know how painful and how evil are the divisions among 
Christians. 

_ Nine centuries have passed since the greater part of the Christian 
East separated from Rome. It is over four hundred years since the 
Reformation. 

And the mass of hundreds of millions of Catholic, Protestant, 
Anglican and Orthodox believers live to a greater or less degree 
in a state of indifference to each other. 

About 2,400 millions are living on the earth, half in Asia. 
Nominally, about 400 million are Catholic; 200 million are 
Orthodox; 175 million are Protestant; and 50 million are Anglican. 
More than 800 million Christians, deeply divided amongst 
themselves with non-Christians numbering 1,600 million. As a 
result of these divisions the voice of the supreme teaching autho- 

ity of the one, true Church, the Catholic Church, is often lost 

r obscured to the outsider by a chorus of other discordant voices 

ach claiming to speak in Christ’s name. 


ome of the effects of these divisions: 

(t) Rivalries, differences at least, sometimes conflicts, in the 
reaching of the Gospel in pagan lands; and so, among the peoples 
f those lands, concern, confusion, uncertainty. 

(2) The confusion of non-believers in so-called Christian 
ountries, and anguish for those who seek truth. 

(3) The weakening in the world of the vital spiritual force of 
hristianity. 

(4) Parochialism, and discord, in the work of Christ entrusted 
0 us. 

(s) A lack of the true visible adoration of the Trinity by 
Translated and adapted from the French of a pamphlet by Pére Michalon. 
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baptized Christians as a united whole. 

If you were asked: What is a Protestant? or an Anglican? 
or a Catholic:>—wouldn’t you be inclined to reply by pointing 
to whatever displeased you, or was at any rate a root of dis- 
sension ? 

You do not know them! 

How then can you value and love them: 

This is one of our great failures, this silent acceptance of the 
greatest divorce in Christian history. It would seem_ that 
in effect baptized Christians have abandoned hope of being 
reconciled to each other in Unity. 

Is our charity so withered that Christ’s prayer on the eve of 
Holy Thursday does not move us? That they all may be one, as 
thou, Father, in me and I in thee; that they also may be one in us; 
that the world may believe that thou hast sent me. 

Perhaps we have made of Christian Unity a problem to be 
solved; probably one more interesting than others, but a problem 
merely to be discussed . . . because it is contemporary, because 
it has become mixed with aims which very often are worldly. 

Perhaps we have thought that unity would be achieved by the 
efforts of intellectuals, or by goodwill. 

If so we have failed to comprehend the Mystery of the Church, 


The Unity of Christians is a Grace | 

We are confronted by a mystery which demands an attitude of 
humility towards oneself, towards our brothers, towards Christ. 

If we are to attempt the problems involved it is essential that: 
we be quickened by the spirit of Christ, who alone will bring us 
to the depth and the fullness of the mystery of his Church. | 

When we have really felt the wound of our divisions; when 
we have truly recognized our own failings; when we have! 
prayed constantly and in our hearts for ourselves as Christ’s| 
followers, as for all our Christian brethren. . . 

Then only will God allow, in the clarifying light of a faith 
more fully lived, the bonds to be made more and more perfect! 
between those who are brothers in Christ. | 

The faithful of all Christian communities are beginning to! 
understand that the attainment of Christian Unity depends upon! 
the depth of their faith; the integrity of their life; their love o 
one another; and upon their prayer in the Prayer of Christ. 
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Because of this rising of the Spirit we are now seeing the 
eginning of a phenomenon without parallel in the history of 
christianity : 

From all Christian groups rises the intercession of great 
piritual energies, separate but with the same inspiration, all 
ent upon this one common and deep distress, the separation of 
Shristians, and upon this one intense will: 

The achievement of the visible unity of the Kingdom of God, in the 
am which Christ wills, and by the means he approves. 

How then can the union of all Christians fail to be realized at 
ust in the full content of the One God, since the movement 
roceeds from the action of hearts moved towards the same 
ord, Jesus Christ? 

It will not be unity won by bargaining, based on a minimum 
£ common belief. It will be that Unity for which Christ prayed, 
nd eternally prays. For any other would be a betrayal of Truth, 
betrayal all Christians turn from in dread. 

-One day in this slow coming to maturity God will set the seal 
f fulfilment. The circumstances, the means, the time, we cannot 
now. His will is mysterious. 

Only prayer sets us at the heart of this mystery. Only prayer 
laces each one in Christ where we will not deny him. Only 
rayer stirs the fire of charity to make it so blazing a light that the 
idividual is consumed in the Unity of Christ. 

Reunited before the Cross, all Christians hear the silent prayer 
srmed by Jesus throughout time to his Father, that prayer for 
Inity said at the Last Supper: 

That they all may be one, as thou, Father, in me and I in thee; 

that they also may be one in us; that the world may believe that thou 

hast sent me. (John 17, 21.) 

They understand that Christ’s supplication requires all Christians 
illy to unite themselves in the prayer of Christ. 

Their prayer will be vain and pharisaical if all alike they do 
ot begin by asking pardon of Christ for all the calumny, in- 
istice, scandal, violence, and mortal persecution they have done 
1 the past to each other, and still do today. 

And this prayer for pardon will be insincere, if it is not prefaced 
y the humble request of each for the pardon of the others, before 
hrist crucified for the Redemption of all. 
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PRAYERS 

The general intention of the Week of Universal Prayer is “Th 
Unity of all Christians, in the form desired by Christ for his Church’ 
In addition to the usual daily intentions for particular groups of Christians 
throughout the world, it is necessary to pray for a true knowledge of thi 
evil of our divisions, and for the sanctification of Missions. 

(1) So long as the divisions of Christians do not weigh heavily upon 
us, so long as they do not open in us a wound of which the pain is par 
of the pain suffered by Christ on account of sin, Christian Unity is fo 
us only an intellectual problem. We have yet to make the first step inte 
the mystery of the Prayer for Unity. 

It is not possible truly to pray and to work for the Unity of Christian; 
until the wound of disunity has been deeply suffered. The grace to bu 
sought first is that of a spiritual comprehension of the agony of ou 
divisions. | 

(2) The missionary work of the Church and her Unity are closely 
related. If Christians have sown their divisions among the peoples they 
lead to Christ, they have a duty to pray that these ‘young churches’ may 
not be scandalized in their acceptance of the Gospel. | 

By praying for the spiritual perfection of these missions we admit oui 
responsibility to them, while affirming their need of Unity. 


A Prayer for Unity 

Lord Jesus, who the night before dying for us prayed that al 
your disciples might be one, as are you in your Father and you 
Father in you, let us suffer and understand the agonizing treachery 
of our disunity. 

Give us honesty to recognize, and courage to put aside, ou 
indifference and our mutual mistrust and hostility. 

Grant that we be reconciled in the prayer of your Being, s 
that from our hearts and lips will rise unceasingly your prayer 
which must win from the Father that unity of Christians whic 
you desire, by the means you approve. 

May we find in you, who are perfect Charity, the way whic 


leads to Unity in conformity to your Love and to your Truth 
Amen. 


Prayers from the Liturgies 
May all be one, as you Father in me and I in you; and may the 
be one in us, that the world may believe it is you who sent me. _ 
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V. I say unto thee, thou art Peter, 

R. And upon this rock I will build my Church. 

Our Lord Jesus Christ, who said to your apostles: Peace I leave 
vith you, my peace I give to you, take account not of my sins 
ut of the faith of your Church. Grant to it peace and. unity 
ccording to your will, © God who lives and reigns for ever. 
iimen. (The Roman Missal.) 


O God the Father, Goodness surpassing all goodness, Beauty 
urpassing all beauty, in you are peace and content and concord: 
econcile your servants separated from each other by dissensions, 
nd bring us to that unity in love which should be the sign of our 
ikeness to your sublime nature. 

You who transcend all, unite us all in the free concord of the 
pirit, so that, held together by the power of charity and of love, 
ve shall become in spirit one, in that peace which is yours and 
vhich sets all things at rest, in the grace, the mercy, and the 
ompassion of your beloved Son. 

(Jacobite liturgy of St Denis.) 


Lord, who have inspired these prayers said in common and 
vith one voice, and who have promised to answer the prayers of 
hose who in your name pray together, fulfil the desires of your 
ervants in that way which is best, obtaining for them a compre- 
ension of your truth in this life, and granting them in the next 
he grace of eternal life. 

(Liturgy of St John Chrysostom.) 


O God who are love, you have given through your beloved 
on this new command, that we shall love each other as you have 
sved us, poor though we are, undeserving and lost: as you have 
yved us, even to the giving up of your Son for our salvation and 
fe: 

We ask you, Lord, grant that throughout our time upon earth 
ur hearts may forgive ill-will, and that our consciences may be 
ist and our thoughts true. And grant us strength of spirit to love 
ll men, our brothers. Amen. (Coptic Liturgy of St Cyril.) 


We beseech you, Lord, watch over your Church, holy, uni- 
ersal and apostolic, which has spread from one end to the other 
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of the earth. To this Church which you have made to grow in the 
life of the blood of Christ your Son, give peace. Make this, your 
mystical body, to live till the consummation of time. | 

(Liturgy of St Basil.” 


Almighty and everlasting God, who by thy holy Apostle hast 
taught us to make prayers, and supplications, and to give thanks; 
for all men; we humbly beseech thee most mercifully to receive 
these our prayers, which we offer unto thy Divine Majesty: 
beseeching thee to inspire continually the Universal Church with 
the Spirit of Truth, Unity, and Concord. And grant that all they 
that do confess thy Holy Name may agree in the Truth of thy 
Holy Word, and live in unity, and godly love, for Jesus Christ's 
sake, our only Mediator and Advocate. Amen.1 


Invocations 

I. ‘Still other sheep I have who are not of this fold; them also 
I will bring, and they will hear my voice.’ 

For the slight notice we have taken of these words of your divine 
heart . . . Lord, we ask pardon of you. 

For our controversies, marked often by mockery, by hardness 
of heart, or by misrepresentation of our fellow-Christians, and 
for our stubbornness and harsh judgment . . . Lord, we ask, etc. 

For all the acts of violence against our fellow-Christians, of 
which today or in the past we have been guilty . . . Lord, we ask 
(Gice 

For all our pride and smugness in our relations with our fellow- 
Christians throughout the centuries, and for all our misunder- 
standing of them . . . Lord, we ask, etc. 

For our bad example, which has hindered, reduced, or pre 
vented the action of grace within the souls of our fellow-Chris 
tians . . . Lord, we ask, etc. 

For our neglect of frequent, fervent, and fraternal prayer fo 
them . . . Lord, we ask, etc. 


II. Beyond frontiers of language, race, and nation . . . Christ 
unite us. 

Beyond our ignorance, our prejudices, and our instinctiv 
antagonisms .. . Christ, unite us. 


1 This prayer has been included from the Anglican Book of Common Prayer for th 
sake of Anglicans and others who may wish to use it. 
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Beyond our barriers, both intellectual and spiritual . . . Christ, 
nite us. 


Il. O God, that your glory may be greater . . . Gather all Chris- 
ans in Christ. 

O God, that goodness and truth may prevail . . . Gather, etc. 

O God, that there may be but one flock and one shepherd |. 
rather, etc. 

O God, that the pride of Satan and his devils may be con- 
sunded . . . Gather, etc. 

O God, that at last peace may reign in this world . . . Gather, etc. 

O God, that joy may be perfected in the heart of your Son... 
rather, etc. 


Jopies of this article for those who wish to make use of the prayers may 
é obtained from Margaret Harvey, Lady Margaret Hall, Oxford. 
rice sixpence. 


ge ch 
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OHN Henry CARDINAL NEWMAN: PEnsgeES Sur L’Ecuisz. Traduction 
francaise par A. Roucou-Barthélémy. (Editions du Cerf; n.p.) 
This book is No. 30 of the series Unam sanctam, designed to present 

he Catholic doctrine of the Church in an eirenic fashion. For readers 

f French, it makes a valuable contribution to the understanding of the 

Yhurch’s teaching about herself and also of Newman’s mind and its 

levelopment. It is partly based on a German work, Kardinal J. H. 

Jewman, Die Kirche, compiled by O. Karrer on a very large scale. 

Ame A. Roucou-Barthélémy has made a smaller selection, though 

ven so this is a book of four hundred pages. Only a small proportion 

f the texts are not easily available to English readers; for them, its 

alue lies in bringing together passages scattered over many different 

vorks. 

The extracts are given under five heads. The first part deals with the 
eneral doctrine of the Church. Much of it was already held by 
Jewman as an Anglican and was the inspiration of his Oxford period. 
lis defence of the Papacy, however, belongs to the periods of his 
onversion and of the Vatican Council. His hesitations and misgivings 
egarding infallibility are not passed over, any more than his final 
omplete acceptance of the definition. Part Two is concerned with 


he place of the Church in world history. Thanks to his familiarity 
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with Scripture and the Fathers, especially the Alexandrians, Newman 
had a vivid perception of the historical relationships of the plan of 
salvation. Part Three deals with the Unity and Catholicity of the 
Church. She has a universal mission, an inner unity that makes her 
independent of the changes of society, and a fulness of teaching shared 
only in part by other bodies. Many truths exist latent and dispersed: 
outside the Church; she alone has the synthesis of them all. Catholics 
hold firmly to the truths of faith; other matters they discuss freely: 
Other bodies, when their disagreements are subtracted, have little 
left on which to agree. Already in 1829 Newman saw the necessity) 
for the Church’s visible unity; from 1840 he realized that she musti 
exist as a single organism; no federative theory can suffice. The basis 
of visible unity is unity of faith. It is impossible that such bodies as the 
Anglican, divided in faith, should be part of the Church of Christ. 
This implies no lack of sympathy with separated Christians as in- 
dividuals, nor any imprudent haste in promoting their conversion. 
The two final parts are concerned with the life of the Church in the 
world, and the role of the faithful. Valuable is an extract of thirty 
pages from Newman’s Catholic Preface to the Via Media: a defence of 
the Church as she actually is, in view of her threefold office of teaching, 
ruling, and worshipping. At the end of the book is a complete article 
from The Rambler of July 1859, “On consulting the Faithfull (sic) in 
matters of doctrine’, that is difficult to find elsewhere. 

The translations are excellent on the whole; very rarely obscure; 
but there are faults of editing: e.g. “Hawkin’, for Hawkins; M. G. 
Ward, for W. G.; and other slips have been noticed. 


JOHN HIGGENS, 0O.S.B. 


THE SHEEPFOLD AND THE SHEPHERD. By Dom Columba Cary-Elwes, 

0.S.B. (Longmans; 15s.) 

The most important thing about Dom Columba’s book is surely 
the spirit in which it is written. He states his governing principle early in 
his book: ‘Unity will not be achieved by argument, nor by thinking 
alone. We do not all go on our knees enough and in humility, im- 
ploring God to give us in this dilemma understanding and love. “Deus 
caritas est” and “Dominus illuminatio mea et salus mea” might well 
be our daily prayer’ (p. 14). This is unquestionably the right approach 
to the problems of Christian unity which form the subject of this 
book—an approach in humility, prayer, and love. The theme of love 
Dom Columba develops in a most attractive chapter, ‘Presiding in 
Love’, which stresses a fundamental aspect of the Church of which we 


are all-too-little conscious, and of which our separated brothers heat 
from us even less. 
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There is, of course, much more to the book than that—there are 
apters on the nature of the Church, on the development of doctrine, 
the nature of infallibility and so on. By reason of their brevity these 
ypters are little more than summaries of the essential Catholic 
sition (the important point of the infallibility of the Church might 
ve been examined more fully), and many of those who do not accept 
t position will perhaps remain unconvinced. I lent this book to a 
ptist minister who in fact remained unconvinced by the exposition, 
t he did note the spirit of Christian love in which the book had been 
itten, and this spirit makes an impression. A spirit of pride or con- 
npt, a lack of love, never attracts—this is a lesson we all of us have to 
rm more profoundly. Dom Columba’s book is one of the signs that 
asciousness of this need is abroad and growing. Such signs are 
doubtedly most heartening for the future. 


E.MJ. 


1D THE UNKNOWN AND Oruer Essays. By Victor White, o.?., 
3.T.M. (Harvill Press; 18s.) 


[ have read this book twice, the second time with greater pleasure 
1 admiration than the first. All the topics treated are interesting in 
mselves and most pertinent to the relations between Catholic and 
utemporary thought, whether the latter be non-Catholic Christian, 
anglical and Greek, or Hindu. The book, however, is important 
haps as much for the spirit in which it is written as for what is 
ually said—though so many good things are said that one despairs 
doing justice to Father White’s penetration and balance in a review 
essarily so short. 

Che book is divided into three parts: God and Our Knowledge of 
m; The Incarnation, Atonement and Grace; The Church and Her 
lations with Non-Catholics. The titles of the essays, if merely read 
the table of contents, might suggest a collection of occasional essays; 
t there is an underlying unity of approach which makes the book one 
| whole. This unity derives largely from Father White’s different 
strations of the need of delicacy and balance in theological expres- 
As 
The first part of the book has five essays: “The Theologian’s Task’, 
1¢ Unknown God’, ‘Talk about God’, ‘Prelude to the Five Ways’, 
1 “The Platonic Tradition in St Thomas’; the first four in substance 
e the difficulty: ‘If we cannot know what God is, as we cannot, how 
_ any reasoning establish that God exists?” To give Father White’s 
sfactory answer, drawn from St Thomas, would deprive readers of 
book of the pleasure of following as neatly argued a bit of inter- 
tation of St Thomas as they are apt to find anywhere. The last essay 
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in this section shows that St Thomas was more platonic than is ofte 
imagined. 

The next five essays are ‘Incarnation and Incarnations’, a study ¢ 
Hindu conceptions of ‘incarnation’; “The Atonement’, a fairly fu. 
and topically documented account of St Thomas; ‘The Word of Go: 
and Natural Law’, a concrete illustration of ‘grace perfecting nature’ 
‘The Concept of Justice in St Thomas’, again illustrating from anothe 
point of view the relations of nature and supernature; “Western an: 
Eastern Theclogy of Nature and Grace’, a commendation of Wester’ 
developments to our Eastern Orthodox brethren. 

The last three essays deal with the ‘ecumenical’ question: ‘Th 
Meaning of the Church Unity Octave’, ‘Membership of the Church: 
and ‘The Background to Papal Infallibility’. On these subjects Fathe 
White is ‘eirenic’ in the best sense, able to enter into others’ point 
of view with understanding and sympathy, without disguisin. 
differences or slurring over obstacles. 

A true piety runs through the whole book, that kind of piety whic 
gives the service of the mind to God without chilling the heart. Hen 
and there one might question an assertion or two, for instance, Fathe 
White’s account of Apollinaris and of St Anselm; but it is characteristi 
of the spirit of the book that everywhere Father White succeeds ii 
enlisting the desire to agree with him. A book to recommend t 
libraries and to give as a most acceptable present, perhaps especiall 
to priests. 

BERNARD LEEMING, S.J. 


NOTICE 


We are glad to welcome Tertiary Annals, the revived Third Ord 
Periodical designed to keep Tertiaries in touch with the Order. The 
will be six issues a year. Subscription 4s., post free. Single copies 6d 
plus postage. Editor: Mr B. J. Downey, 8 Lyndhurst Avenue, N.W 
to whom orders should be sent. 


